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From the Presiding Bishop David N. Samuel
81, Victoria Road,

Devizes,
Wiltshire

SN10 1EU

Dear Friends,

I am writing shortly after our Annual Assembly at North Nibley,
and would like to thank those who helped with the arrangements for it,
especially Dr. Napier Malcolm, Mrs. Ruth Malcolm and the friends from
the Bristol Church, who provided tea for us all.  It was a very happy and
profitable day, and we were specially pleased to have two guest speakers,
the Rev. Melvyn Jervis and Mr. Roger du Barry.  We were reminded of
the great spiritual need of our country, and of the duty of the church to be
faithful to the Word of God. Luthers expression was, •the Word of God
will do it.Ž   We must have the same faith and confidence in the power of
Gods Word today.

I hope, therefore, you will keep in mind the Day-Conference at
St. Marys Castle Street, Reading, on Saturday October 9th, when we shall be
seeking, by the grace of God, to address ourselves to this great question
of the Mission of the Church in Britain today.

We are a small body with minute resources, but we must take
courage from the fact that Paul spoke in similar terms of the early church.
Read again the first few chapters of the First Epistle to the Corinthians
and you will see what I mean.  What could a few converted slaves and
simple, ordinary people meeting in houses in Corinth do in that great and
evil metropolis?  Yes, but •God hath chosen the foolish things of the
world to confound the wise; and God hath chosen the weak things of the
world to confound the things which are mighty; and the base things of the
world, and things which are despised,  hath God chosen, yea, and things
which are not, to bring to nought the things which are.Ž  But why does
God choose to work in this extraordinary way?  The answer is, •That no
flesh should glory in his presence.Ž  Let us not say that we are too small
and weak to do anything.  It is just such instruments that God chooses,
and we must be ready to obey him.

Bishop Malcolm gave us a very challenging address in the after-
noon at N. Nibley about the support of the ministry.  I hope this will be
made available*, and that we shall all ponder the great need to finance
full-time ministers of the church, in order that the mission of the church
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may be fulfilled.

A tract on the Millenium, published by the Church of England
(Continuing), which is an address I gave to the United Protestant Council
in the Spring, is available free from the Parsonage, 1, Downshire Square,
Reading RG1 6NJ. Please send an A5 size stamped addressed envelope.
Please use the tracts and pass them on to friends.

Yours in Christ.

David Samuel

*Copies are available from the Editor, 15, Bridge Street, Knighton,
Powys LD7 1BT.  SAE appreciated.

THOUGHTS ON THE GENESIS OF THE EARTH
(Continued)

By David N. Samuel

2. The Living World.
We continue the theme, God in Creation.

Immanuel Kant said that creation is a limiting concept i.e.
something that both bounds and transcends human experience. We have
experience of making things from existing materials, from wood, stone,
metal, but we have no experience of something being created from noth-
ing. This is an idea that we cannot understand, yet it is the concept of cre-
ation that is spoken of in Scripture, when we read, •In the beginning God
created the heaven and the earth•. He called them into existence from
nothing. Because we cannot comprehend this act of creation the Bible
speaks of it under the form of symbols. •God spake• and it was done. Yet
we can be sure there is some special significance why the Bible associate
speech and the act of creation ex nihilo.

Herbert Spencer, the philosopher, was fond of saying that it
sounds very well to speak of the planets being launched on their way by
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the finger of God until we ask what it means. But since we ourselves can
create nothing in an absolute sense, it should not surprise us that the act
of creation itself should be incomprehensible to us. Indeed, we should
expect that the way God created the universe would be quite different
from any method of making things that we ourselves are familiar with;
and the figure of •speech• would be quite appropriate here.

But though there is an element of mystery ultimately about the
act of creation, it is something we must face, unless we take the view that
matter and the universe are eternal.  Some people have taken this view; it
is a very ancient one.  But then they are confronted with another mystery
of a different kind, Why should there be something and not nothing?  Sir
James Jeans the astronomer said, •Everything points with overwhelming
force to a definite creation, at some time not infinitely remote.• This view
appears to be confirmed by the •big bang• theory of the universe put
forward by Martin Ryle the Cambridge astronomer.  According to this
theory the universe came into existence at a definite time in the past.  It
has not always existed.  It originated with a vast explosion which hurled
matter into space; and the galaxies which are a product of that explosion
still continue to recede into the outer limits of space at immense speed.
But this again is speculation.  We shall never know what that act of cre-
ation was, simply because creation ex nihilo is something beyond our
understanding.

But here we are concerned with the creation of life - a fact as
wonderful, mysterious and inscrutable as the creation of the universe
itself.  The great division of matter lies between the animate and the inan-
imate, the organic and the inorganic, that which is alive and that which is
not.  Organic simply means, made up of functional parts.  Living matter
is arranged in a particular way, and composed of parts that interact and
relate to each other in purposive ways.  Take the human body - the organ-
ism par excellence; the lungs supply the blood with oxygen, the heart
pumps the blood round the body and to the brain, the brain in turn con-
trols the conscious and unconscious functions of the organs  the lungs and
the heart. So what we have is a reciprocal relationship between the organs
of a living body.  There is a wholeness of the body which is the sum of
the parts. St. Paul points this out as a lesson for the church  if one mem-
ber of the body suffers all the members suffer, because the function of all
is impaired.  There is an interdependence of all the parts in an organism,
which has always impressed the reflective mind.

Thus the nearest thing to an organism is a machine, because a
machine too is made up of many different parts all of which are interde-
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pendent. Anybody looking at a watch can see that its parts are arranged
for a particular purpose, and that it has been designed to serve a particu-
lar end, even if the person inspecting it doesnt know what that end is.
Similarly, when we look at an organism we can see that the co-ordination
and arrangement of all its parts seem to have a purpose and serve a par-
ticular end, viz., the efficiency and well-being of the individual.

At one time men were content to regard this organisation of liv-
ing beings as the special stamp or mark of the Creator upon his creation.
As a watch must necessarily have a designer, because all the parts could
not fit together by mere accident - it is beyond the bounds of probability
- so it was considered that the organisation of living beings could not be
explained by chance, or simply mechanically.  It must therefore be the
product of an intelligent Being, and that being was God.  This under-
standing of things certainly made God seem very near his creation, for in
viewing the living world in particular we are viewing the works of God
for which he was directly responsible.  Every specific organism was a
miracle of the creative purpose of Almighty God.

In 1859, however, Chas. Darwin published his Origin of
Species which brought about a profound revolution in thinking about
the living world. The organisation of living creatures he attributed not
to special creation, but to development from some primitive form of life.
This development had come about by small variations taking place in
successive generations, and these small variations were utilised by natur-
al selection into the struggle for existence, so as to change the form and
structure of the organism.  These variations, Darwin insisted, were acci-
dental, there was no plan or purpose in them; they were thrown up by
chance, and natural selection, (contrary to the picture that is sometimes
suggested of nature carefully selecting the best of its creatures) is blind.
Darwin•s theory of the origin of species by chance variation through nat-
ural selection is, therefore, non-purposive and a denial of design in cre-
ation. Darwin was very concerned, like Lyell before him, to exclude God
and the miraculous from his system*.

It is important we recognise this, because of the implications it
carries with it in so many spheres of thought.  By its very nature it intro-
duces agnosticism and atheism, and the belief that human life is a-moral
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and purposeless, and that might is right. From Nietzche to Hitler we can
trace the influence of Darwinism upon political and moral ideas.  It was
the official creed of all communist countries, and communist scientists
were required to accept it as an article of faith.

This was a very great revolution in thought.  What very briefly
were the arguments that were thought to support it? 

1st The Argument from MORPHOLOGYorComparative Anatomy.
It had been known for a very long while before Darwin that the

apparent dissimilarity of the structure of the hand of man, the wing of a
bat, the paddle of a turtle and the fore-foot of a frog concealed an anatom-
ical similarity.  When the fleshly covering is removed we find beneath a
remarkable uniformity of structure; though the bones vary in size their
comparative arrangement is similar.  This, Darwin argued, (and others
since) is proof of descent from a common ancestor.  But it is, in fact, only
a proof as such to the mind that wishes to see it in this way.  It could
equally well be employed as an argument for the unity of the Divine
Mind that created all things.  Unity of plan suggests unity of mind.

Take, for example, the colleges of Oxford or Cambridge.  A
visitor going round them will notice a remarkable similarity of structure
and plan.  Each has a library, a quadrangle, a dining hall, corridors with
small rooms on either side, a chapel and so on.  The pattern is repeated
with perhaps slight variations.  But this is reasonably interpreted as being
indicative of a plan and design on the part of the architect rather than
chance development.  Similarity of plan is also dictated to a large extent
by similarity of function.  All the colleges are used for similar purposes,
therefore they follow a similar plan.  Likewise, all animals on this planet
have similar physiological functions, because they share the same envi-
ronment; they breathe the same air, drink the same kind of water, live
upon the same earth.  It is but reasonable to suppose that a wise Creator
would have constructed them all on a similar pattern, allowing modifica-
tions wherever necessary.

2nd The Argument from EMBRYOLOGY.
This was a very important part of the argument for Darwin, in

fact, he regarded it as the most important of all.  •Embryology is to me,Ž
he wrote to Asa Gray in 1860, •by far the strongest single class of facts
in favour of change of forms.Ž  But Darwin was himself far from being
an embryologist.

Again, it had been known for a long time before Darwin that the
human foetus in the course of its development passes through several
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stages that are reminiscent of those of other creatures.  Thus the fertilised
human egg appears to pass through a many-celled stage, comparable to a
protozoan colony, a fish stage, a reptile stage, a monkey or chimpanzee
stage, till it finds its complete fulfilment in the highest form man.  In
other words, it was claimed the embryological development of man is
nothing but a moving picture of 500 million years of human history: or
ontogony (life history of the individual) is a recapitulation of phylogony
(racial history).

Von Baër, the greatest embryologist of Darwin•s day, did not sup-
port these conclusions, and continued to dispute their validity throughout
his life. He wrote, •It has been concluded by a bold generalisation from
a few analogies that the higher animals run in the course of their devel-
opment through the lower animal grades, and, sometimes tacitly and
sometimes expressly, they have been supposed to take their way through
all forms. We hold this to be not only untrue but also impossible.Ž
(Forerunners of Darwin p. 301).

Darwin was well aware of the scientific weakness of the argu-
ment, but nevertheless hoped that it might be true, and eventually con-
vinced himself that it must be true.  After Darwin the argument was taken
up by Haeckel who declared it to be a law of biological development.
But since the turn of the century its scientific standing has been serious-
ly questioned, •There is a strong suspicion that the embryological record
has somehow failed,Ž says Prof. E.B. Wilson, Dean of American
Embryologists, •and there are even some embryologists who seem to be
almost ready to abandon the recapitulation theory.Ž

Again we see that it is a matter of the assumptions you start with.
The facts of embryology do not prove evolution; it cannot be deduced
from them. It is rather a matter of fitting the facts into the theory.  Except
that here the facts have proved difficult to reconcile with the theory.  Prof.
Adam Sedgwick put it like this, •In the first place it must be noted that
the recapitulation theory is itself a deduction from the theory of evolution
ƒ the facts as we know them lend no support to the theory.Ž

3rd The Argument from PALAEONTOLOGY.
We have examined this already, I shall therefore only summarise

the main points.  If there were such development as Darwin envisaged, of
all living forms from one original form, then we might expect to find this
development in the fossil record.  The record, however, is not complete.
The missing links are still missing.  Life appears suddenly, not gradually,
in what are supposed to be the oldest fossil bearing rocks, and moreover
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it arises not in simple but in complex forms with all the different inverte-
brate forms clearly distinguished.

On what then does evolution rest? It rests upon theory not
upon fact.  As Hugh Miller said over a hundred years ago, first you take
your theory or hypothesis, and then you take your facts and fit them into
the hypothesis, but it is not the other way about.  Evolution is not deduced
from any incontrovertible facts, as such.  •Give me your facts,Ž said the
Frenchman, •that I may accommodate them to my theory.Ž  The history
of ideas shows that the evolutionary hypothesis existed before the facts
of geology, palaeontology, embryology, or any of the ologies.  It is as old
as human thought, and what we see in the development of the 19th centu-
ry is the accomodation of the facts to the theory, but not the induction of
the theory from the facts.

Let us now turn from speculation to Scripture, and see what
the Bible has to say about the creation of living things.  Read Genesis,
chapter 1.

There is one very important expression used here that requires
comment, that is the word •kind•. •The living creature after his kindŽ ƒ
•the fruit tree after his kindŽ ƒ •the winged fowl after his kind.Ž  Had
this concept of •kind• been adhered to, the confusion that arose over
species and development might have been avoided.  Kind is somewhat
broader and looser in its meaning than species.

Linnaeus, the Swedish botanist of the 18th century, was the great
classifier of species.  In his enthusiasm for defining species every small
difference and variation became grounds for naming a new plant or ani-
mal.  His students subscribed a portrait of him under which they wrote,
•What God made Linnaeus described.Ž The implication was that all the
species that Linnaeus described and distinguished were made by God in
that specific form at the beginning of creation.  This view was generally
prevalent in the early part of the 19th century, but the Bible says nothing
of the sort.  It does not speak of the fixity of species in this way.

It is not surprising that Darwin was amazed to find, when he
began to breed pigeons, that by selective breeding many kinds of birds
could be produced, which in a wild state would be regarded as distinct
species. He came to the conclusion, rightly, that all pigeons had descend-
ed from the wild rock pigeon, and had not been separately created at the
beginning.  This to Darwin was a revolutionary idea and seemed to over-
throw the stability of species.  It did indeed, as established by Linnaeus;
but it was not at all at variance with the concept of •kind• in the Bible
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which is much broader.  The illicit conclusion Darwin came to was that
you could extend this idea to embrace all living forms and explain the
descent of all animals and plants from one common ancestor.  This was
and still is unfounded speculation.

What we do indeed see within nature is a certain flexibility or
capacity for variation within a particular •kind.• But to that variation
there appears to be definite limits.  Take, for example, the dog •kind• or
the cabbage •kind.• There you have variations, but within limits.  This
kind of development which we call micro-evolution is perfectly compat-
ible with the Biblical account of Creation.  But it is not macro-evolution,
which argues the development of all kinds from one.  Experiments in
genetics tend to confirm this limited variation within a •kind•.

The examples that have been so often produced by the evolutionist
in the past as proof of evolution are, as facts, not at all incompatible with
the Biblical understanding.  The moths that became spotted during the
industrial revolution, the small changes observed in the fruitfly
Drosophila due to environmental changes - this is only a variation with-
in the created •kind• as recorded in the Bible.

This means that man and all the kinds of animals in the world,
and plants too, were created by God and designed for a particular pur-
pose. This understanding preserves man•s moral and spiritual status and
place in nature.  He is answerable to his Maker.  This is not the acciden-
tal production of natural selection and chance variation.

We should not forget the fabrication of evidence in the past by
evolutionists to try to prove man•s descent from animals.  The notorious
case of Piltdown Man, which deceived the public for over forty years and
was a prime exhibit in our museums, should serve to remind us of that.
Prof. W.R. Thompson said, •The success of Darwinism was accompanied
by a decline in scientific integrity.Ž

The view that man was specially created, and that each •kind' of
organism was created to propogate after its kind and no other, also serves
to underline a spiritual truth.  As the ourang outang cannot develop into
a man in the course of the centuries, and each kind must give birth to its
own kind and no other, so, as our Saviour said, there is a profound dif-
ference between the natural and the spiritual.  •That which is born of the
flesh is flesh; and that which is born of the Spirit is spirit.  Marvel not that
I said unto thee, Ye must be born again.Ž  Simply because we are born
into this world, it does not follow that we inherit the kingdom of heaven
and that which is spiritual.  That requires, as Jesus said, a new birth, after
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its own kind, from above, of the Spirit of God.  •Ye must be born again.Ž
That is the great requirement, and we find it to be a truth which is faith-
fully reflected and borne out by the living world which God has created,
each after its own kind.  The record of the book of nature reinforces the
teaching of the Divine word, showing that God is One and His truth is one.
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THE PRAYER BOOK AND THE LAW

By Roger du Barry

Biblical law has fallen into disrepute, of this there can be no doubt.
Whether this is a reflection on the law or modern society is another mat-
ter entirely.  We live in an age like that of the Judges, in which every man
does what is right in his own eyes.  Israel fell into this habit because they
had no king, and the same reason surely applies to us today.

However, God the Father has appointed Jesus of Nazareth as Christ and
Lord, the King of Israel, and the Ruler of the kings of the earth.  He has
been seated on the throne of His father David according to the ancient
promise made to the fathers1, and He is waging war upon the peoples of
the earth until every enemy has been subdued, every tongue confesses
His Lordship, and every knee bows before His throne.  Jesus is God•s
appointed king, and the Most High commands the rulers and the nations
of the earth to be reconciled to Him, or be smashed like pottery by His
iron sceptre.

Ask of me, and I shall give thee the heathen for thine inheritance, and

1 - Acts 2:30



the uttermost parts of the earth for thy possession. Thou shalt break
them with a rod of iron; thou shalt dash them in pieces like a potter's
vessel. Be wise now therefore, O ye kings: be instructed, ye judges of
the earth. Serve the LORD with fear, and rejoice with trembling. Kiss
the Son, lest he be angry, and ye perish from the way, when his wrath
is kindled but a little. Blessed are all they that put their trust in him .2

These texts are not to be spiritualised or abstracted into an allegorical
rule.  Jesus is the present King and Ruler of the earth, although  He is
temporarily in a far country to receive the kingdom for Himself.3 This
sovereignty will be revealed in its fullness when He returns to establish
His never ending kingdom here on the renewed earth, •world without
end.• At that time He will judge the living and the dead in His capacity
as chief executive under God, and everyone will stand before Him in the
body to give an account of their lives.  This is a fundamental axiom of the
gospel.

The point to be grasped from all this of is that there is only one standard
of judgement recognised by Him, and that is the Torah, the ancient law of
Israel.  The laws of the church and of men are irrelevant in this final
accounting.  Every king rules according to a law, and the law of the king-
dom now as always, is the law of Moses.  This means that the law is not
only the standard of judgement on the day of the Lord, but the rule for
life in the present age.  Those who call themselves His subjects can
demonstrate their loyalty to Him only by obeying Him. If ye love me,
keep my commandments.

This may come as a tremendous surprise to many who call themselves
faithful Christians, because they may have been taught all their lives that
that the gospel is •law free.• After all, someone will say, we are under
grace and not under the law.  It is true that we believers are no longer
under the condemnation and power of the law, having been justified by
His death and raised with Him through union into His life, but we are
very much still under an obligation to live according to the law of God.
Indeed, it is only those who are filled and led by the Spirit of God who
are able to keep the law.4 Looking at it from another angle, the purpose
of the New Covenant is to cause Gods people to have a new heart and
mind, so that we will walk in His law.
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I will put my law in their inward parts, and write it in their hearts.

As far as we are concerned, the law is not a requirement of justification,
but God still demands that the law be satisfied as a condition of salvation.
What we were unable to do, therefore, God Himself has done by offering
Jesus Christ on the cross as a full, perfect and sufficient satisfaction for
our sins.  This is basic Christianity, and is understood by most.  The point
of mentioning these things is to point out that the law is at the heart of our
salvation by grace, and that apart from it there can be no redemption.  The
gospel is apart from the law, but is not without it.

The satisfaction of the law is the basis of our acceptance, and justifica-
tion is achieved by the judicial act of carrying out the curse of the law
upon Jesus.  This covenantal understanding of justification is unique to
the Reformed faith, as can be seen in the fact of its rejection by the
Arminian, liberal and Roman Catholic theologians.  They deny the satis-
faction of the law as the efficient cause of the remission of sins.  The best
they can do is to say that Christs obedience and satisfaction on the cross
create a situation in which our acceptance by God becomes possible, but
ultimately dependent on some act of ours.  The Arminian adds freewill,
and the Roman adds sacraments, good deeds and submission to the Pope.
The liberal is more confused, and may even deny that a loving God
requires any kind of punishment to meet the demands of justice.

Thomas Cranmer was a fully Reformed man, and he understood the rela-
tionship between law and grace better than most.  This insight is woven
into the fabric of the various services, and they cannot be properly under-
stood apart from it.  What follows is a representative selection from the
Prayer Book to illustrate the place of the law in worship.

Morning and Evening Prayer

Morning and Evening Prayer begin with scripture sentences that empha-
sise the law of God, and the fact of our disobedience.

To the Lord our God belong mercies and forgivenesses, though we
have rebelled against him: neither have we obeyed the voice of the
Lord our God, to walk in his laws which he set before us. (Italics
mine)  Dan. 9. 9,10.

These are followed by an exhortation to confess our sins, •to the end that
we may obtain forgiveness of the same.Ž  Sin is of course another word
for lawbreaking.
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Dearly beloved brethren, the scripture moveth us in sundry places to
acknowledge and confess our manifold sins and wickedness; and that
we should not dissemble nor cloke them before the face of Almighty
God our heavenly Father; but confess them with an humble, lowly,
penitent and obedient heart. 5

The confession that follows sets it out in more detail.

We have offended against thy holy laws. (Italics mine). We have left
undone those things which we ought to have done, and we have done
those things which we ought not to have done.6

We beseech God to have mercy upon us, and then we ask Him for grace
to live a godly, righteous and sober life.  What can this mean except that
we are asking for power to live according to the law?

The assurance of forgiveness addressed to those who truly repent of their
sins includes a command to ask God for the Holy Spirit, to enable us to
please God now and in the future, being pure and holy, without which we
will not enter into His eternal joy. We can only please God by trusting
Him for justification and resurrection in the last day, and we demonstrate
the reality of this faith by walking in His law.

The Litany

The Litany is a plea to God to overlook our many sins, and to have mercy
upon us.  If God were indifferent to our observance of His law, this litur-
gy would be pointless.

O holy, blessed and glorious Trinity, Three Persons and one God:
have mercy upon us miserable sinners.
Remember not, Lord, our offences, nor the offences of our forefathers;
neither take thou vengeance of our sins: spare us, good Lord, spare thy
people, whom thou hast redeemed with thy most precious blood, and
be not angry with us for ever.7

The Communion

The Communion starts with the Lords Prayer, followed by the collect.
Then shall the priest, turning to the people, rehearse distinctly the
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TEN COMMANDMENTS (Upper case in the PB): and the people
still kneeling after every Commandment ask Gods mercy for their
transgressions thereof for the time past, and grace to keep the same
for time to come.8

The Ten Commandments is a summary of the Mosaic Covenant that was
written on the tables of stone by the LORDS own hand, and kept in the
Ark of the Covenant. •Each tablet contained the full text, one tablet
belonged to Israel and the other to God, so that both parties to the
covenant had a copy of the legislation.Ž9 It is traditional in the Church of
England to have the Ten Commandments in a prominent place on the
walls of the church building, along with the Creed and the Lord•s Prayer.
Many churches place them near the table, thus connecting them to the
proper celebration of the Supper, in the true spirit of the BCP.

Craigie•s understanding of the law deserves notice:

The commandments must be interpreted initially within the context
of the Sinai Covenant, which was in effect the constitution of the
state in process of formation during the time of Moses and his suc-
cessor Joshua. Because God was the one who enabled Israel to
move toward statehood, as a consequence of his liberating the cho-
sen people from slavery in Egypt, he was also to be Israels true king.
As such, he had the authority to establish Israel•s law, as is made
clear in the preface to the commandments. Thus, the command-
ments were initially part of a constitution and served as the state law
of the emerging nation of Israel.

The fundamental principle upon which the constitution was
established was love. God had chosen his people and freed them
from slavery only because he loved them. In turn, he had one fun-
damental requirement of Israel, that they love God with the totality
of their being.10

The Christian church is the true Israel of God, and the only heir of the
covenants. We are the chosen people, and the heirs of the kingdom, and
as such, we are under the rule of the King of Israel, Jesus of Nazareth, the
son of David. Those things which were specific to the Jews and the land
of Canaan have been abolished, but the body of the law, as law, remains
in full force. One has only to read chapter upon chapter of commands in
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8 - BCP p 237
9 - The Ten Commandments, Evan. Dict. ot Theol. P. C. Craigie, p 1074
10 - Craigie, Elwells Dictionary of Theology, p 1074


