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From the Presiding Bishop David N. Samuel                  81, Victoria Road,
Devizes,
Wiltshire

SN10 1EU

Dear Friends,

On Saturday 18th March I shall (D.V.) be ordaining to the diaconate Mr.
Andrew Price and Mr. Edward Powell. Mr. Price, as you know, assists the
Rev. Brian Felce at St. John•s, Wimbledon in a lay capacity. He completed
a course of study at the London Theological Seminary, and has passed the
General Ordination Examinations and will serve as a deacon at St. John•s.
Mr. Powell is a teacher at the Via Vera Christian School, North
Hollywood, California and has also pastored for some time, in a lay
capacity, a small church. The church has now adopted the constitution of
the Church of England (Cont.) and Mr. Powell will be ordained deacon
and continue his ministry at the church.  He has already completed his
theological training.  We thank God for these additions to the ministry,
and pray that both men will be given the grace and unction of the Holy
Spirit as they seek to minister the Gospel of our Lord Jesus Christ in their
different spheres of labour.  We also give a warm welcome to the con-
gregation in N. Hollywood to the fellowship of the Church of England
(Cont.).  The ordination service will take place at 2.30 pm at Worple Road
Evangelical Church (by kind permission of the pastor and elders) which
is three or four minutes from the Wimbledon tube station, on the District
line.

It is not too early, I am sure, to give you notice of the General Assembly
to be held again at North Nibley on Saturday 8th July when the main
speaker will be the Rev. Gordon Ferguson of the Free Presbyterian
Church in London. We look forward to these gatherings in the
Gloucestershire countryside. Please come and bring your friends.

You will, no doubt, have read of the disruption in the Free Church of
Scotland and the formation in consequence of the Free Church of
Scotland (Continuing). The denomination had in recent years been
departing from its own Constitution and Practice and was also seeking to
suppress legitimate debate and expressions of concern. The point came,
as it did for us in the Church of England, when a stand had to be made to
maintain the real identity and teaching of the Church. We value and

1



respect the action our brethren have taken and the courage and faith they
have shown, and assure them of our prayers and support. The vision and
spirit of the Reformers is still alive today, when men show that they are
prepared to suffer and make sacrifices for the cause of true religion.

I have been reading the works of Bishop Ridley, the Reformation martyr,
whose birth is thought to be 500 years ago this year. Before he suffered
at the stake at Oxford, he wrote •A Piteous Lamentation of the miserable
state of the Church in England.Ž This was provoked by the way in which
it had fallen away from the Gospel after the time of Edward VI and had
come back under the papacy, and all the old errors of Rome had been
reintroduced. If Ridley were able to see the state of the Church of
England today, he would have equal cause to lament. What could he think
of the Archbishop who goes to Rome to open with the Pope a door that
affords •plenary indulgencesŽ to those who frequent it? And what could
he make of all the efforts to bring the Church of England back into the
ways of the Church of Rome? •Alas! England, alas!,Ž he said, •that this
heavy plague of God should fall upon thee.Ž We can only echo his words,
and pray as our fathers once prayed to be •delivered from the tyranny of
the Bishop of Rome, and all his detestable enormities.Ž

With greetings in our Saviours Name,

David Samuel
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THE GOSPEL IN THE PRAYER BOOK
David N. Samuel

When we consider this subject we must remember the situation in which
the Book of Common Prayer was compiled. It took shape in the crucible
of the Reformation. A new light dawned from the Scriptures and that was
the message of salvation.

Salvation in the Medieval Church

It is difficult for us today to appreciate what really happened then and
how new this all seemed to the Reformers, both on the Continent and here
in England. The way of salvation in the Medieval Church was that of
good works. Good works, it was taught, made a man good, made a right-
eous man. Good works enable you to stand before God and to be accept-
ed. In order to do those good works you had to receive grace and grace
was thought of almost as a thing of substance that you received through
the sacraments, through baptism, through the mass, through penance and
through the prayers of the saints. It was unlikely that any one would go
directly to Heaven because he was not good enough, and therefore, every
baptized Christian would have to spend time, a very considerable time, in
purgatory after this life and in purgatory those sins which remained
would be purged and answered for by fire.

Justification and the Reformation

That was broadly the scheme of salvation that obtained in the Middle
Ages, in the unreformed Church. Then came the dawn of the Reformation
and that really came from the great light that shone from the Scriptures.
It was as if a bright light illuminated a room that had been formerly dark.
The central message of the Scriptures, which the Reformers rediscovered,
was this, that we are justified by grace, by the free mercy of God. Grace
is not just a thing, not a substance, but it is the mercy of God. We are jus-
tified by grace through faith alone.

This is the great emphasis of the New Testament. The Reformers discov-
ered that this very term •to be justified• is not to be made righteous in our-
selves, but to be counted righteous before God. This is really one of those
things that were at the heart of the dispute at the time of the Reformation.
To be justified is not to be made righteous in ourselves but to be counted
righteous before God, for the merits of our Lord Jesus Christ. •He is made
unto us• says Paul in the First Epistle to the Corinthians 1:3 •wisdom and
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righteousness and sanctification and redemption.• At the heart of the
Gospel was this concept of a great exchange. Christ, as the innocent and
righteous One, came into this world to take our place as the guilty, con-
demned sinner and we, by the mercy and free grace of God, take His
place and are seen in the eyes of God as justified and righteous.

Let me quote from a passage from Martin Luther, in his Commentary on
Galatians which I think so vividly sets this forth. He says 

The doctrine of the Gospel speaketh nothing of our
works or of the works of the Law but of the inestimable
mercy and love of God towards most wretched and mis-
erable sinners, that our most merciful Father sent His only
Son into the world and laid upon Him all the sins of all
men, saying, be thou Peter that denier, Paul that persecu-
tor, blasphemer and cruel oppressor, that sinner which did
eat the apple in paradise, that thief hanged upon the cross,
briefly be thou the person which hath committed the sins
of all men. See, therefore, that Thou pay and satisfy for
them. Now cometh the Law and saith: I find Him a sin-
ner, One that hath taken upon Him the sins of all men, and
I see no sins but in Him, therefore, let Him die upon the
Cross; as so it setteth upon Him and killeth Him. By this
means the whole world is purged. God would see nothing
else in the whole world if it did not believe but a mere
cleansing and righteousness.

Now that is the Gospel as set forth in the Scriptures, especially in the
Epistle to the Romans, that is the Gospel that our Reformers, Cranmer,
Ridley and Latimer also rediscovered in the Bible. •The Lord our right-
eousness•, we have no righteousness of our own. •He clothes us with the
garment of salvation and covers us with the robe of righteousness•, the
robe of Christ•s imputed righteousness, counted to us who are sinners. We
are still sinners even when we are saved. We are still sinful in ourselves
but we are righteous in the sight of God because Christ's righteousness is
credited or imputed to us by faith.

Now that also is the teaching of our Church in the Thirty-nine Articles,
and the Book of Common Prayer.  All its doctrines derive from the
Thirty-nine Articles of Religion. And when Cranmer, Ridley and Latimer
and the other Reformers of the Church of England found in the Scripture
this doctrine of justification by grace through faith, they wrote it in the
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Thirty-nine Articles. Article 11 Of the Justification of Man which is one
of the critical articles on which hinges the faith of our Church as a
reformed and catholic church states, •We are accounted righteous before
God, only for the merit of our Lord and Saviour Jesus Christ by faith, and
not of our own works or deservings, wherefore, that we are justified by
faith only is a most wholesome doctrine and very full of comfort, as more
largely is expressed in the homily on justification.• If you get the Book
of Homilies and you want to find that homily it is actually the homily of
salvation.  Did the Reformers make a mistake?  No, they meant that sal-
vation is justification by faith, justification by faith is salvation, the two
things were equated in their thinking.

But this salvation which was effected by our Lord Jesus Christ  by a per-
fectly righteous life of obedience to Gods Law, by His death upon the
Cross when He answered not for His own sins, for He had none, but for
our sins  that objective work of redemption that He accomplished upon
the Cross must be subjectively appropriated by us. We must make it our
own, but how are we to do that? By repentance, by turning from our sin,
by turning from our works, however good we might think them to be,
putting no trust or confidence in the flesh, no trust or confidence in our-
selves, by putting our trust and confidence in the Lord. •Therefore, if any
man boast let him boast• says Paul •in the Lord.• If he thinks he has any
good works, he is still trusting in himself. Let him trust in the Lord. So
faith and repentance mean turning away from ourselves and turning away
from any belief that we can save ourselves. Faith is turning to the Lord
Jesus Christ and cleaving to Him and holding fast to Him as our Saviour.
We might define faith as a recumbency, that is leaning upon something,
leaning upon it with the confidence that it will support you and hold you
up. This is what you do when you believe in Jesus Christ.  And what is
this repentance and faith? It is the work of Gods Holy Spirit in our hearts.
He quickens dead souls.  •You who were dead in trespasses and sins, he
hath quickened• (made alive) •together with Christ•.  Those who are spir-
itually dead and cannot exercise repentance or faith because they are spir-
itually dead, the Holy Spirit gives them new spiritual life. He regenerates
them, gives them new life from God.  He opens their eyes, the eyes of
their understanding.  They see the Lord Jesus Christ in all His beauty and
desirability as their Saviour and their Lord and they turn from themselves
and they fly to Christ the refuge.

So faith is no mere intellectual assent of the mind. It is that, it is true. But
it is more a trust and a confidence in Jesus Christ and His power to save.
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If we have this living faith in our hearts then, as Cranmer said, it will
express itself in good works. Well, that is not just Cranmer•s teaching,
that is the teaching of the Bible, because good works are the fruit of this
work of the Holy Spirit in our lives. Whereas before a man was regener-
ated, before he was changed in this way by the grace of God, he found
the commandments of God to be irksome and tiresome, now he has a
desire to please Him and to serve Him and to walk in his ways. 

Now that is very briefly a sketch of what the Gospel is according to the
Scripture. Where do we find it in the Prayer Book? Well, we find it
throughout the Prayer Book, everywhere in the Prayer Book because
these men who were Reformers, who compiled the 39 Articles of
Religion, were also responsible for compiling the Book of Common
Prayer and their great desire was to see that the Book of Common Prayer
expressed this Biblical doctrine of justification by faith alone, this
Biblical teaching about salvation. Dom Gregory Dix, who was a noted
liturgioligist, said some years ago that the Book of Common Prayer ser-
vice of the Lord•s Supper or the Holy Communion is the only effective
attempt ever made to give liturgical expression to the doctrine of justifi-
cation by faith alone. There is the testimony of a man who was very
knowledgeable about these things, and what we may expect to find in the
service of Holy Communion we may expect to find throughout the whole
Book of Common Prayer. Let me try to illustrate this great doctrine of
salvation in terms of the Book of Common Prayer.

It begins first of all with Holy Scripture.

This light of truth dawned upon the minds of our Reformers from the
Bible and therefore, they were confident of this, that if salvation was to
be expressed through the liturgy, through the Book of Common Prayer,
then the Book of Common Prayer had to contain a great deal of the Bible,
indeed all of the Bible as far as that was practicable, because, •we are
born again• as Peter says, •not of corruptible seed but of incorruptible, by
the word of God which liveth and abideth for ever.• Our Reformers want-
ed to see a living Church of England, one that was spiritually alive. How
could they bring that about, but through the instrumentality of the Word
of God, the Scriptures? Those Scriptures had to be incorporated into the
Book of Common Prayer. Now in the Middle Ages not much attention
was paid to the Scriptures in worship, and I think we are all familiar with
this from Cranmer's introduction to the Book of Common Prayer,
Concerning the Service of the Church. In that essay he wrote this; •But
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these many years passed, this godly and decent order, (of reading through
the books of the Bible) of the ancient fathers hath been so altered, broken
and neglected by planting in uncertain stories and legends with multitudes
of responds, verses, vain repetitions, commemorations and synodals, that
commonly, when any book of the Bible was begun, after three or four
chapters were read out all the rest were unread.•

Then he went on to say, as you will remember, that rather amusing thing.
•Moreover the number and hardness of the rules called pie and the mani-
fold changing of the service was the cause that to turn the book only were
so hard and intricate a matter that many times there was more business to
find out what should be read than to read it when it was found out.• Such
was the intricacy of the medieval service! Such was their neglect of the
Scriptures! But Cranmer said •No, we must bring back the Bible into the
Liturgy•. So he arranged that the Old Testament should be read through
once in the course of the year, the New Testament twice, and the Psalms
should be read every month. Besides that the Canticles which we sing in
Morning and Evening Prayer, the verses and the responses are virtually all
taken out of Holy Scripture.

Therefore, we might say that the Book of Common Prayer is as full of the
Bible as an egg is of meat. In this way the Reformers thought to ensure
that the living Word of God was brought to the people in the parishes;
because •faith cometh by hearing and hearing by the Word of God•
Perhaps there is no better and more lovely collect than that of Advent II,
which I am sure you are all familiar with which brings out this truth. 

Blessed Lord, who has caused all Holy Scriptures to be
written for our learning, grant that we may in such wise
hear them, read, mark, learn and inwardly digest them,
that by patience, and comfort of thy Holy Word, we may
embrace, and ever hold fast the blessed hope of everlast-
ing life, which thou hast given us in our Saviour Jesus
Christ.

So that was the first object of the Reformers.  Let the Scriptures be there
in the Liturgy because any other Liturgy which does not give the
Scriptures the paramount place is of no use to the people.  Through the
Book of Common Prayer our Liturgy is Bible centered.

Secondly, Repentance.

As we have mentioned, repentance is so important in the Gospel, because
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we must understand the sin and wickedness of our own hearts. We must
not minimise our sins before God. We must not cover over them lightly.
If we are superficial in the way that we deal with ourselves and our own
hearts and if we do not understand the gravity, the seriousness of our sin
in the sight of God, then, of course, there is no hope for us being saved
by the grace of God. And so the Liturgy, if it is to be a Gospel Liturgy, if
it is to be a Biblical Liturgy, must set out our sins in their true colours so
that we can clearly see what sort of people we are before God. That
indeed the Prayer Book does most faithfully, especially of course in the
Confession that we have in Morning and Evening Prayer. •We have erred
and strayed from Thy ways like lost sheep. We have offended against Thy
Holy Laws. We have left undone those things which we ought to have
done; and we have done those things which we ought not to have done.•
Then it concludes with this great expression •And there is no health in us•
that is no salvation, no soundness, no wholeness in us at all. That is what
we confess when we come before God and that is our true condition,
morally and spiritually, before God as it is depicted and described for us
in the Scriptures. That is what our Prayer Book does.

There are those who say, and I think they say rightly, that the Alternative
Service Book is far too brief, far too superficial in its dealing with sin and
seems to skate over it very lightly.  The Prayer Book does not let us off
lightly because the Bible does not let us off lightly.  Now this was some-
thing new in our Prayer Book. Again, in the preceding services of the
church there was no confession of sin.  In, for example, the first reformed
book of the Church of England of 1549 there was no confession of sin but
it was introduced by Cranmer in 1552 and we have the same confession
now and absolution in the 1662 book.  And this theme, of course is con-
tinued in the Service of Holy Communion.

How does the Service of Holy Communion begin?  Well, it begins as we
all know with the great Collect for Purity  •Almighty God, unto whom all
hearts be open, all desires known, and from whom no secrets are hid• . So
it invites us immediately to look within our hearts, to see ourselves spir-
itually in the sight of God, how He views us. And then, of course, we go
on in the Confession in the Communion Service to say •that the burden
of our sins is intolerable•. There are people today who say •Well, I don•t
feel the burden of my sins is intolerable.• The answer to that is •Well, you
should. That is how you should truly feel if you understand your condi-
tion and see the gravity and seriousness of your offence in the sight of
God•.
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And these confessions that we make in the Services of the Prayer Book
are intended to be no mere formality. The words in which we are invited
to confess our sins make that very clear. We are bidden to do so with a
ìhumble, lowly, penitent and obedient heartî and if the Holy Spirit is at
work in our hearts, if He has opened our eyes to see ourselves as we real-
ly are and the truth of all this dawns upon us, then we shall understand
that we are lost, miserable, helpless sinners in the sight of God and we
must turn to Him for His grace and for His salvation.

Thirdly, the Declaration of the Forgiveness of Sins.

This, too is clearly seen in our Reformed and Biblical Liturgy and it is
done by setting forth for us the Lord Jesus Christ in all His attractiveness,
in all His beauty, as the all-sufficient Saviour of men and women, who by
His death has purged our sins and reconciled us to God. We find all this
most gloriously set out for us in the Holy Communion Service in the
Prayer of Consecration where the priest says •Who made there•, that is
upon the cross, •by His one oblation of Himself once offered, a full, per-
fect and sufficient sacrifice, oblation and satisfaction for the sins of the
whole world•.  An all-sufficient Saviour who meets every need of sinful
men and women.

We find this truth also again compellingly set forth for us in the comfort-
able words in the Holy Communion Service.  After the Absolution there
four quotations from Holy Scripture called the Comfortable Words, as
you know, and those words are there in order to reassure us, to impress
upon us that this is the Word of God absolving us from our sins.  When
we have come and have truly repented, and when we have turned to God
with all our hearts, then we hear these words of comfort which give con-
fidence to us that God has indeed blotted out our sins and has set them as
far from us as the east is from the west.

Listen to one of these sentences •This is a true saying, and worth of all
men to be received, that Christ Jesus came into the world to save sinners•.
These words are forever associated in my mind with Thomas Bilney.  He
was called Little Bilney.  He was a man from Norfolk and he was a
Fellow of Trinity Hall in Cambridge at the time of the Reformation, in the
early days of the Henrician Reformation.  He was a man who was not at
peace with God, but he found peace.  He found it through reading the
New Testament, through reading the elegant translation of the New
Testament into Latin by Erasmus.  His eyes lighted upon these words
•This is a true saying and worthy of all acceptation, that Christ Jesus
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came into the world to save sinners•.  The truth came home to his heart.
He was at peace.  He was saved and he was instrumental in bringing
about the conversion also of Hugh Latimer, the greatest preacher of the
English Reformation, indeed possibly of the English church of all time.

We find this Declaration of the Forgiveness of Sins set forth for us so
clearly and plainly, so authoritatively in the words of Scripture in the
Book of Common Prayer, and also we find it in the Litany.  There are
some beautiful words in the Litany which set out the sufficiency of the
Lord Jesus Christ for our salvation •By the mystery of Thy Holy
Incarnation, by Thy Holy Nativity and Circumcision, by Thy baptism,
Fasting and Temptation, Good Lord, deliver us. By thine Agony and
bloody Sweat, by Thy Cross and Passion, by Thy precious Death and
Burial, by Thy glorious Resurrection and Ascension, and by the coming
of the Holy Ghost, Good Lord, deliver us•.  When those words were read
out in the Parish Church of Llangeitho in the eighteenth century by
Daniel Rowland there was an intense feeling, almost something that was
electric in the congregation and there came a sense of the grace and the
mercy of God upon the people.  Daniel Rowland, as he was at the desk
reading the Litany, broke down, and so did the people in the congrega-
tion.  That was part of the great awakening of religion in this country, par-
ticularly in Wales in the eighteenth century.

Charles Simeon, the Rector of Holy Trinity Church, Cambridge, said that
he was never nearer to Heaven than when he was at the reading desk
reading the Liturgy of the Church of England.  So you see how its sets
out the fullness of the Gospel of grace of our Lord Jesus Christ and the
declaration of the remission of sin.

Fourthly, Faith

We have said that although Christ has worked a objective salvation for us
upon the cross, we need to appropriate it, we need to make it our own and
that is by the response of faith, by laying hold upon the promises of
Scripture in the Gospel, by appropriating through faith the benefits of
Christ's death for us upon the cross. Our Lord, when He yielded up His
Spirit upon the Cross, did not die in the sense of dying involuntarily, in
the sense that He was compelled to die, He died as an act of priestly offer-
ing. He was active in His death. He did not die passively on the Cross. He
was active as a Priest offering up Himself. When he died He said ìIt is
finishedî. He offered Himself for our sins, and for the sins of the whole
world. We must respond to that in faith by casting ourselves upon Him;
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